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Abstract: The article comprehends the questioning about the truth of man’s being in the historico-philosophical context. 

The historico-philosophical view of the problem is explicated in the perspective of the formation of 

fundamental metaphysical positions, which have influenced the crystallization of one or another form of truth 

and were constitutive with respect to the essence of being. The article shows the connection of the question 

of truth with the question of the essence of thinking, its event basis, in which man has a key position and 

through which he corresponds to some essences in being. It is argued that man as a historical substance is 

preserved only in the orientation towards the truth of being of all things existent.  It is about something due 

to which man, in his essence, is able to truly be, which allows us to be preserved in our own essence, in our 

nature. All this demonstrates the relevance and urgency of the issue at hand. The article comprehends the 

historicophilosophical context of the establishment of connections and transformation of relations between 

the understanding of being and truth in Ancient Greek philosophy, in the context of medieval thought, in the 

new European metaphysical position, in which truth is already provided by the security connected with the 

search for alibi in being. Truth becomes inseparable from self-assertion, turning into a demand and order, and 

gets its realization in the metaphysics of Hegel's "master’s consciousness" and "world spirit", Nietzsche's 

"will to power", Marx's social thought aimed at establishing justice as the truth of man’s being. The conclusion 

is drawn that the question of the truth of man’s being draws us to the origins of man's rootedness in his own 

foundational content, to that which allows us to preserve our essential identity as the truth of man’s being. 

1 INTRODUCTION 

In the context of historical and philosophical 

reflection, the question of truth has always been one 

of the key questions, as long as the very essence of 

thinking was questioned. Thinking is not a certain 

function that man has as his distinctive attribute, but 

it is above all an event in which man is involved and 

through which he is present in the world. This is why 

it is important to identify that metaphysical horizon 

which has been formed historically, depending on the 

constitution of some or other positions of the 

unfolding of fundamental philosophical thought 

which have influenced the form of knowledge, and 
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consequently the production of a certain form of truth. 

The metaphysical positions that are carried out 

historically and are determinant for truly 

philosophical thought involve us in the matter of 

fundamental thought as such, where the question of 

the essence of thinking is inseparable from the 

questioning of being itself. For to think is to 

correspond to some essences in being that are 

addressed to us. 

The attitude to being, expressed in thought, 

crystallizes in the essence of man’s being, that is, in 

man himself. The question arises: how is human 

essence expressed in being? It is important to find out 

how human essence develops in the given conditions 



of being, or conversely, has no possibilities for 

development. Thinking is the highest dimension of 

man’s being, of human essence. Man is capable of 

thinking if there is such a possibility. But not only 

possibility alone provides the capacity to think. We 

are able to think if this ability corresponds to our 

disposition. We are always inclined to do only that 

which is somehow intended for us, which appeals to 

our essence, which gets a corresponding response in 

us. Everything that is addressed to us allows us to 

retain us in our own essence. The ability to think is 

developed if everything that is addressed to us, 

intended for us, allows us to be preserved in our own 

essence, in our nature.   

As we have approached the line of nuclear, 

environmental crises, it is an indication that we are 

not able to think. Various threats deprive people of 

their future, which is the subject of many works by 

authors from different countries of the world, 

including Yu Sang Chang, Seung Jin Baek, Helmuth 

Nyborg and John Smart, Michael Rampino. Russian 

scientists Alexandrov S.V., O.B. Ivanov, Eriashvili 

N.D., Ivanova Y.A., Radchenko T.V., 

Chernogortseva G.V., Nekhamkin V. А. and others 

have also written extensively about it.  

Inability of thought is the basis for provoking 

thinking. The active origin, the type of a "doer" is 

typical of a modern man. The type of a "doer" is an 

egocentric type of person who demands privileges 

and advantages, while thinking as action demands 

accomplishment.  

When the modern world is deprived of the no 

sphere, when thought loses its logos nature, then 

words lose their meaning-making meaning. Words 

lose their meaning-making meaning, and the world is 

dominated by aims and means; man does not think 

about the meaning of his existence, about the meaning 

of the existence of others. Consciousness in the world 

of aims and means gets enthralled by aims and means, 

and hence the ability to continually make an effort to 

comprehend everything that is going on is lost.  

The destruction of social relations and sustainable 

ties breeds totalitarianism of the state, the economy is 

not the basis, the relation to power becomes the main 

thing. In the XX century, the advocates of reason 

turned out to be the founders of mass hypnosis, the 

advocates of realism were most afraid of facts; all 

sense of reality was lost; the historical process was so 

deterministic that all that was individual dissolved in 

the collective forms of consciousness; the one who 

found general tendencies of social development and 

used them correctly turned out to be the thinker. A 

sphere of consciousness emerges where thought is 

transferred in search of aims and means. In 

philosophy, this manifested itself in a search for styles 

and types. Turning to that which requires us to 

comprehend turns out to be too late. 

Man is incapable of original thinking if that which 

requires original comprehension is with-drawn. 

Everything in the world becomes problematic when 

something escapes us, and in the end this something 

is always essential.  

Thinking is effective not because it brings results, 

not because it is effective through means of coercion 

and violence which deprive the ability to think 

independently; thinking turns out to be acting 

continuously only insofar as it is a continual effort of 

comrehension, an ability to bring sense into 

everything that happens. Such thinking proves to be 

of vital importance, for it concerns the relation of 

being and human essence.  

The aim of the study is to explicate and present a 

historico-philosophical view of the problem of the 

truth of man’s being. 

2 MATERIALS AND METHODS 

The main methodological principles on which the 

authors rely are the principles of historicism, 

objectivity, induction and synthesis. The 

methodological basis of this study is the method of 

ascent from the abstract to the concrete, which allows 

us to reveal the problem of the metaphysical 

foundations of the truth of man’s being. The 

historico-philosophical method was used to analyze 

the main stages in the development of ideas about 

human thinking and its properties. 

3 DISCUSSION 

Thinking does not merely presuppose the realization 

of something, but is the constitutive ele-ment of the 

being of all things existent, in which and due to which 

it is fulfilled in its truth. Think-ing fulfills the truth of 

being insofar as this truth finds its place and reveals 

itself in the narrative nature of our language, which 

the Greeks understood as the logos. Heraclitus said 

that "logos" is the closest thing to us, if we are awake, 

if we give account to our consciousness. As I.A. 

Appolonov quite rightly points out, "This logos 

appears as an ontological basis of personal self-

identity, a basis which determines it as ability to be, 

understand and affirm its own measure as a dynamic 

unity of different facets of humanity in the cosmic 

integrity of being" (Apollonov, 2017). In our ordinary 



life, with its meaningless surface and the emptiness of 

momentary aspirations that never know final satisfac-

tion, we become involved in the pursuit of an ill 

infinity, and our whole existence is dissipated in such 

things that are meaninglessly repeated. In the cycle of 

the spontaneous flow of life, suddenly, the 

concentration of the mind and the compilation of all 

things existent in being, able to receive its response in 

thinking as wisdom, are required. And such thinking 

then has inevitable metaphysical consequences; and 

not only metaphysical, but purely physical, that is, 

directly perceivable and ob-servable. There is such an 

invisible element in the being of all things existent 

that manifests itself in the capacity of thought to 

realize itself, that is, to be in its logos nature. And 

being in the sense of logos is revealed precisely and 

above all in the human phenomenon, and man himself 

in his self-sufficient thought and existence is 

constructed by means of such Logos. 

Table 1: Thinking as a constitutive element of being. 

We can ask ourselves this rhetorical question: where 

and how does what we call truly human arise and 

constitute itself in us, due to what can we speak of our 

own identity? At first we likened ourselves to animals 

("lion heart", "eagle eye", etc.), but now we oppose 

ourselves to all things existent. Modern man has his 

own experience of understanding the world, "life 

experience" so to speak, because he thinks of the 

world in terms of only himself, his own self-assertion 

at all costs, believing himself to be the foundation, the 

ordering and explanation of all things existent.  

Already the Greeks of the Homeric and even 

Promethean era had constructed their experience of 

understanding the world and themselves in the 

language that included words such as "earth", "sky", 

"gods" and "mortals", etc. The Greek language had a 

multitude of symbols whose mode enabled the 

formation of a narrating and gathering thought, a 

thought that expressed itself in the utmost, not one 

that hid or concealed anything from itself, a thought 

that was aware of what it expressed, and not a thought 

that, in the routine of our everyday life, in an 

instrumental relationship to all things existent sought 

guarantees that would allow it not to respond to 

anything, and therefore not to correspond to. Genuine 

thought is fulfilled as continuous awakening, which 

in addition to the realities of everyday life reveals 

realities of a higher order, invisible to habitual forms 

of perception. Both religion and philosophy grow out 

of this thought. After all, the first, one might say, the 

original question the Greeks asked is: why at all is 

there something and not nothing? As M.K. 

Mamardashvili said, honour, dignity, valour, beauty, 

and thought itself are phenomena of order, not chaos. 

Thought has its own mode of life that requires 

continuous concentration and attention, impossible 

for an ordinary human abiding. Even the existence in 

honour and dignity requires its own special mode, 

requires concentration and courage, out of which we 

most often fall into dissipation. Focused phenomena 

are more real than dispersed phenomena. 

Disintegration, dissipation and chaos always lead to 

nothingness. It is a miracle that all things existent are 

one in being. It is a miracle, it is somehow unnatural 

that all things existent are gathered and organized into 

being, because the chaos and disintegration inherent 

in the spontaneous course of things are much more 

natural. This is why, at the origins of philosophical 

reflection, the question constantly hovers: why is 

there something rather than nothing? If we were in 

complete dependence on biopsychic processes, that 

is, if we were completely subject to seemingly natural 

urges and desires, then it would be impossible to have 

focused thought, nor orderly social states, nor tense 

existence in the moral mode of honour, conscience 

and dignity. The aspiration of the Greeks to be in the 

polis, that is, the aspiration to be the citizens of their 

city, is what lay at the heart of Greek civilization. 

Gathering thought, focused in itself, is intrinsic to 

being, gathering all things existent into a joint unity, 

Thinking 

presupposes not just the 
realization of something 

fulfills the truth of being 

reveals itself in the 
narrative nature of  

language 

as a constitutive element of 
being of all things existent 



i.e. into a cosmos as such. Such thought narrates itself 

in language, as language is always a definite 

understanding of things. The genius of the language 

always surpasses each of us, as we ourselves are not 

able even to be aware of many things. The genius of 

the language dictates to us much of what we 

automatically say without being able to understand 

what exactly we are saying. 

Table 2: Existential thinking is an element of being as such. 

According to Heraclitus, ϭοφóν says: ''Εν Παντα. The 

whole is all; all things existent are in being. Here ''is'' 

means ''bound together'', ''what is being gathered 

together'', ''gathered together''. All things existent 

gathered into coherence is the logos of being. The 

gathering thought, that is, concentrating one's 

consciousness, is the kind of thinking the Greeks 

called being. The kind of thinking of which the 

Greeks used to say that it is identical is not just 

thinking as an inherent logical ability. What is meant 

here is being-thinking. It is about such human effort, 

the continually renewed effort and concentration of 

consciousness, which turns out to be an element of 

being as such.  Thinking as the logos of being, in the 

thought that astonished the Greeks, bore witness only 

to one thing - that all things existent are gathered 

together in being. For the first time the Greeks, and 

them alone, were astonished at the moment of truth 

that all the diversity of things existent is gathered into 

a single coherence in being as such. The unfolding of 

this truth is what Heraclitus called the word ϭοφóν. 

The gathering thought, called ϭοφóν, is to the Greeks 

what is most marvelous. Thinking as unifying and 

gathering is thinking as λóγοs. Y.M. Romanenko, 

explaining this peculiarity of Ancient Greek thinking, 

expressed it as follows: "Man is engrossed by the 

event of the world, where things appear and 

disappear, change, are transformed, change into one 

another, etc. But this state of being engrossed is not 

only a passive, contemplative attitude to reality, it 

causes a counter-movement - man's attempt to 

encompass the world itself, not in a physical way, but 

with an effort of thought" (Romanenko, 2017) 

There is divisive and dissipative thinking, and this 

is negativizing thinking, that is, thinking permeated 

by negation, vengeful and envious thinking, 

nowadays such thinking is called "winking" thinking. 

This thinking is fundamentally thieving, criminal in 

its essence; religiously, such thinking is satanic, 

because the main mode of ideation for this kind of 

thinking is hatred, envy and utmost suspicion. It is a 

thinking permeated by nothingness, in which all the 

ontological is dispersed. Thinking deprived of the 

"logos" origin is beyond beingness. 

Thinking is not acting in order to subjugate the 

natural and social world, but is engaging in such an 

attentive relation to all things existent, in which truth 

in its ontological dimension is possible. In order for 

thinking to become such, it must be freed from 

technical interpretations. Thinking as "techne" is 

reflection subordinated to action or construction. This 

is partly why the essence of language is defined 

grammatically as subject, predicate, pronoun, etc. 

Grammar determines how we articulate and divide 

the world that we perceive. Thinking becomes 

technical in nature. Activity is understood as 

pragmatics, as purposeful action to achieve certain 

goals. Already in the philosophy of Plato and 

Aristotle we find technical interpretation of thinking, 

i.e. thinking is seen in the horizon of practice and 

Being- 
thinking 

 

element of 
being as such 

gathering thought 

continually renewed effort 

consciousness 

concentration 



poetry. Poetry deals with those things which serve 

man to satisfy his own needs and necessities. Poetry 

is understood as the production of something from the 

depths. The technical interpretation of thinking, 

which is linked to praxis, to a work, is opposed to the 

theoretical. The term theoria is used to consider 

thinking outside the practical direction. Thinking in 

its beyond-experience character as the opposite of act 

is seen as theoria, as theoretical. From the opposition 

of theoretical and practical (since Plato and Aristotle), 

philosophy gets a position which constantly demands 

its own justification (for example, in front of the 

efficiency of social science). Thinking in technical 

interpretation ceases to be an element of being itself, 

an element of man’s being, of human life.

Table 3: Properties of Negative Thinking. 
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There is divisive and dissipative thinking, and this 

is negativizing thinking, that is, thinking permeated 

by negation, vengeful and envious thinking, 

nowadays such thinking is called "winking" thinking. 

This thinking is fundamentally thieving, criminal in 

its essence; religiously, such thinking is satanic, 

because the main mode of ideation for this kind of 

thinking is hatred, envy and utmost suspicion. It is a 

thinking permeated by nothingness, in which all the 

ontological is dispersed. Thinking deprived of the 

"logos" origin is beyond beingness. 

Thinking is not acting in order to subjugate the 

natural and social world, but is engaging in such an 

attentive relation to all things existent, in which truth 

in its ontological dimension is possible. In order for 

thinking to become such, it must be freed from 

technical interpretations. Thinking as "techne" is 

reflection subordinated to action or construction. This 

is partly why the essence of language is defined 

grammatically as subject, predicate, pronoun, etc. 

Grammar determines how we articulate and divide 

the world that we perceive. Thinking becomes 

technical in nature. Activity is understood as 

pragmatics, as purposeful action to achieve certain 

goals. Already in the philosophy of Plato and 

Aristotle we find technical interpretation of thinking, 

i.e. thinking is seen in the horizon of practice and 

poetry. Poetry deals with those things which serve 

man to satisfy his own needs and necessities. Poetry 

is understood as the production of something from the 

depths. The technical interpretation of thinking, 

which is linked to praxis, to a work, is opposed to the 

theoretical. The term theoria is used to consider 

thinking outside the practical direction. Thinking in 

its beyond-experience character as the opposite of act 

is seen as theoria, as theoretical. From the opposition 

of theoretical and practical (since Plato and Aristotle), 

philosophy gets a position which constantly demands 

its own justification (for example, in front of the 

efficiency of social science). Thinking in technical 

interpretation ceases to be an element of being itself, 

an element of man’s being, of human life. 

Since the sophists and Plato, thinking has been 

evaluated through logic, which is understood as  

organon, i.e. an instrument. In this element, thinking 

is defined instrumentally. Science is the 

representation of reality, reality in concepts which 

have experimental and mathematical basis. Science is 

the theory of what really exists, and reality itself since 

then has been evaluated by scientific cognition. The 

way of life, which is determined by theory, was called 

by the Greeks  , that is life as gazing 

into the pure revealed phenomenon of that which is 

present by itself, which in itself turns out to be acting. 

 is opposed to , a 

way of life as an act and an action. Theoretical life is 

opposed to active, practical life. In its purest image, its 

purest idea, contemplative life as thinking means the 

highest form of activeness of this life. Reality appears 

as meaningful when "I" look into reality and discover 

meanings, faces, ideas. It is different when in reality 

"I" subordinate everything to my subjective attitudes 

and motives. Contemplative life in its purest idea is the 

complete image of man’s being, because theory is the 

pure relation to the revealed things existent 

themselves. In action, the transient needs that are 

thrown into the chaos of all desires are met. 

Theoretical life as an expression of all man’s being 

means the discovery of the meaningfulness of the 

world in which existence, the purpose of man, is 

fulfilled. The meaningfulness of the world implies the 

fulfillment of man's purpose in the world. Plato and 

Aristotle spoke about "eyes of soul", which allow to 

penetrate into the inner essence of being. In this 

connection A.R. Fokin points out that Plato's "idea of 

good not only gives ideas a possibility to be cognized 

and our mind a possibility to cognize them" (Fokin, 

2018). Gazing into the present has the meaning of 

observing self-orientation. Theoretical life has the 

character of attentive, listening contemplation of all 

things existent. This attitude is denoted as aesthetic in 

its proper sense (Kant spoke about transcendental 

aesthetics as a doctrine about a priori forms of 

contemplation). Speaking about this work, S.N. 

Trufanov rightly points out that "it subtly directs our 

attention to the sphere of art, while in fact speaks about 

the first stage of cognition" (Trufanov, 2017). The 

aesthetic is attentive contemplation of all things 

existent. This attentive function of theoretical life 

characterizes a peculiar way of Greek thinking. This 

way of thinking is focused on the perception of being 

of all things existent.  

The contemporary perception of the world is of a 

fundamentally different nature. For example, in 

scientific cognition the sun is perceived quite 

differently than in ordinary human perception, 

because direct human experience in itself is no longer 

important. Scientific experience is rooted in proposing 

predetermined experimental conditions to establish 

true perception. The scientific and technical testing of 

the world is characteristic of thinking that is 

understood in a purely technical way. 

The Greek theory assumes careful, attentive 

attitude to all things existent, protecting the 

consideration of Truth. Theoretical way of life is a 

preserving attitude towards truth, whereby truth is 

preserved by this kind of scrutiny into the being-

essence of things. 



In Hellenistic-Roman period of thinking 

development the essence of truth as veritas and 

rectitudo is transformed into the ratio of man’s being, 

which is dimmed in Christian teaching, but is present 

in its organization of the Church. Already Thomas 

Aquinas taught that in the context of medieval 

doctrine, justice is understood as such kind of general 

justice, which is essentially the rightness of the human 

soul in its relation to God. This is one of the highest 

and most original capacities of the soul, which is the 

righteousness of faith, because in justification there is 

the first movement of faith. There is no true faith 

where justification gives way to incrimination. In 

Christian understanding veritas as justitia, as rectitudo 

animal, provides to the new European understanding 

of truth the character of authenticity, which finds its 

essence in rightness, the True, verum, is already first 

of all the right; the truth in its rightness must be 

authentic, and in this sense it is always true, rightful 

and correct. And in the context of medieval 

philosophy "we are able to verify the genuineness of 

these conceptions" (Matakov, 2019). 

М. Luther in his struggle against false justification 

by means of indulgencies raises the following 

question: can man be absolutely sure of the possibility 

of eternal salvation and if he can, how can he find a 

reliable guarantee of it. This is precisely the authentic 

of truth itself.  He asks how a man could be a true 

Christian, that is, a perfectly right man; a man good 

enough for all that is always right and thereby be as a 

fully justified man. This question is dealt with in part 

by S.S. Pimenov in his study "Justification in Luther" 

(Pimenov, 2020). 

In understanding the essence of truth as rightness 

in the sense of a guided orientation of the mind 

towards the acquisition of security and domination, 

the imperial origin comes to the fore. Ratio adapts 

itself to what is right; to what has, as it were, an 

originally guiding character. Ratio is essentially 

facultas animi, the capacity of the human soul in its 

rational dimension. Reason is the action of the soul, 

the actus of all that is the inner essence of man. Thus 

a thing (res) appears outside reason, as something 

external to ratio. In the direct and right, that is, in 

rectitudo as adaequatio, the following is supposed: 

ratio is called upon to assimilate and to adjust to itself 

everything external to it, everything that exists outside 

of it. The uncoveredness of things, including the open 

actions of man and his behaviour, i.e. truth in the sense 

of the Greek word , is deprived of its space, 

appearing, in the words of M. Heidegger, simply as 

oblivion and the continuous process of forgetting. The 

original essence of truth, which is already defined by 

such words as veritas and rectitudo, finds itself outside 

its basis and outside the space necessary for its 

unfolding. Veritas as rectitudo is a quality of mind or 

soul in the inner man. This circumstance raises the 

following question: how is it possible for the inner 

level of the human being, i.e. for soul or reason, to 

establish a certain coherence in the perception and 

comprehension of all things existent.  Attempts 

therefore arise to clarify all this.  

In Latin, the division into vita active and vita 

contentemplatio is preserved. This division emerges at 

the time of the formation of Christian world outlook. 

Contemplative life in the Middle Ages is a monastic 

life, which separates itself from the active, secular life. 

The researcher A.Baumgarten considers the 

peculiarities of this kind of self-consciousness by 

addressing the comprehension of medieval theological 

reflection in its connection with the traditions of the 

Greek and Latin neoplatonic epistemology in self-

consciousness (Baumgarten, 2013). In the Middle 

Ages, in scholasticism the term theorica is found in all 

authors, but the meaning of this term changes 

revealing a change in the relation of human essence to 

being. The history of this term reveals the change 

which is taking place in the human essence itself and 

in the relation of man to the being of all things existent. 

Cicero and other Roman classics used the Greek term 

θεωρετικη. But in Christian authors it is translated as 

theorica. Theoretical life is the life of a monk engaged 

in spiritual exercises, engaged in daily work in his 

community, insulated from all the world in the 

monastery. Theory refers to ascetics and the practice 

of spiritual, religious meditation. Theoretical life is not 

opposed to practical life, it is opposed to a life devoid 

of any contemplation, directed to the things of this 

world. Such life ignores the highest form of 

spirituality. The ascetic sense of "theoretikos" 

dominated when the monastic form of education 

prevailed in Western Europe. 

The spiritual situation changes radically in the XII 

century, when the university form of education is 

established and Arab, Jewish treatises on astronomy, 

medicine, astrology, etc. appear, then the opposition 

of the theoretical and the practical is reestablished. 

The theoretical is gradually freed from the tasks of 

ascetics, from religious meditation, although it is still 

defined by theological questions and is an expression 

of the highest abilities of the human spirit. Gradually 

the highest expression of human spirit is recognized in 

medicine and astronomy, they are set apart in special 

courses. In XIII-XIV centuries, the treatises' authors 

make a special focus on the sphere, which the subject 

considered is treated in. The theoretical part included 

first philosophy, physical science, and mathematical 

science, and was opposed to practical disciplines such 



as astrology, magic, etc. Within the framework of 

university education a new meaning of the term 

theorica is established. Theory is the highest part of 

cognition which is meant to reveal the Truth and 

ground it with demonstrative arguments (logical, 

rhetorical, etc.), it does not go to the trouble of 

practical applications. Theory simply means a 

theoretical treatise. The opposition of the theoretical 

and the practical gets its expression in terms of 

speculative versus active. The speculative meant 

cohesive unifying consideration. The active, the 

practical meant alchemy, astrology, art of memory, 

etc. By the XV century, the meaning of the term 

"theory" is narrowing more and more. Sometimes 

"theory" becomes equivalent to a "theorem" or a 

theoretical position. Theory is reduced to a theoretical 

point of view. In astronomy, it is a point of view that 

is supported by mathematical calculations and 

observations. Theoretical astronomy includes tables, 

descriptions of instruments, and techniques for their 

use. Theory is given a purely instrumental meaning. 

Theory determines the desire to reveal the mysteries 

of nature in an instrumental way. Theory is an 

instruction of such comprehension. In this way, the 

essence of the theoretical in the modern sense is 

constituted as a certain point of view that receives 

experimental and mathematical justification, or the 

scientific consideration of something. But what does 

consideration mean and what is the difference 

between consideration and contemplation? Ματεω - 

consideration (matemata) - means that which we are 

trying to find, to look at somebody, to follow, to 

achieve something and to wait for the manifestation 

we need. Theory turns out to be an exploratory 

determination of truth. Greek theory as gazing into 

faces, an attentive contemplation of things existent 

turns into an exploratory examination (consideration 

from a certain angle). Theoretical science is not 

practical, but it is made, shaped. Reality in scientific 

consideration is presented as the result of the action of 

things, as an observable sequence of events that has a 

cause-effect structure. 

The Greeks did not call thinking "philosophy". 

Philosophy is the love of wisdom. Ancient Greek 

thinking reaches its limit during the formation of 

Christianity, then it loses its essential "element". 

Element of thinking is Being, either as human, social 

or natural one. The rendering meaningless of Being 

leads to the domination of nothingness, which 

becomes especially evident in the technical orientation 

of thinking. After all, what is called the being of 

thinking consists in acquiring some essence by it, that 

is, in being substantial. That is why thinking is derived 

from being, i.e. it belongs to being.  

And here the question arises: is our essence in 

being manifested through our relation to thinking, in 

the way it is unfolded in being (in evaluation, in 

statements, etc.)? 

Thinking was understood by the Greeks as a gift to 

be unfolded within oneself. In this sense, thinking is 

gratitude, not hatred, ridicule or criticism. It is in 

striving to think, and therefore to fulfill in oneself the 

gift of unfolding oneself in one's essence, in one's 

capacity to be. Then being makes thinking possible. 

To allow something to appear in its possibility is to 

preserve it in its own essence. When thinking loses its 

essential element, then it becomes engaged in self-

justification, then it provides for itself techne, 

organon, a technical tool, in other words, it becomes 

the tool for self-justification (metaphysics of 

Descartes and Leibniz, metaphysics of the 

transcendental subject by Kant, absolute I by Fichte, 

dialectical logic by Hegel). Philosophy then becomes 

a technique to explain things existent from higher 

reasons. Language turns out to be just a means of 

expression of subjectivity prevailing at the moment, 

which needs to be metaphysically established. And 

this means knowing beforehand what is meaningful 

and what is not, what is intelligible and what is not. In 

this kind of establishing horizon, all the meanings and 

values of life are known in advance. 

Everything becomes subject to evaluation and 

assessment. In the horizon of the question of being-

truth, the word does not originally belong to the 

language but to being, it has an ontological belonging. 

But the belonging of the word and the language to the 

being-circumstance of all things existent is eliminated 

by the dominant subjectivity where ratio is not only 

one human faculty among many others, but the basic 

and leading faculty of man as such in his essential 

definitude which is the basis of his relation to truth and 

falsehood. The true is now ensured by its security. The 

search for alibis and guarantees becomes the lot of 

human thought in its claim to comprehend truth.  

The beginning of new European metaphysics is 

based on the transformation of the essence of truth in 

the sense of rightness into the truth which already has 

the sense of authenticity. The question of truth 

becomes a question of unquestionable authenticity and 

a question of guaranteeing the right use of the mind, 

i.e. the faculty of judgement. That is why we may 

consider R. Descartes not only as the first founder of 

new European metaphysics, but also as the first 

thinker of contemporary metaphysics. Now the 

essence of narrating is not only the permission to 

narrate oneself in revealing to the uncovered, but a 

correct statement, which is supplemented by the 

striving to reach the authenticity of all that is right. 



That is why Descartes' "Meditations", the fundamental 

book of new European metaphysics, treats of truth and 

falsehood (de vero et falso). Now there is either a right 

(rectus) use of the human mind, or a wrong use; and 

this is falsehood and delusion.  

In new European metaphysics, being is understood 

as substance; and all that underlies in the basis is 

subjectum. The essence of the subject determines the 

understanding of man in new European metaphysics. 

It is only because he is the substantial "I" by virtue of 

the presence of reason that he is the essential and 

indisputable basis of all things existent. Such an "I" 

becomes a nation, a people, a continent, finally, the 

whole planet. Human subjectivity, by virtue of its 

substantive status, constitutes itself in an 

unconditioned position. But already in Kant's 

philosophy the very essence of reason, the possibility 

of using it, is questioned. In the first "Critique" by 

Kant there is an essential determination of the right or 

wrong use of the human reason. The question of the 

"right use" of reason requires a guarantee, that is, an 

"alibi-in-being", a guaranteed authenticity that man 

desires and has to secure for himself among all things 

existent. Anthropology, which after Kant gets its 

metaphysical grounding in Feuerbach's philosophy, in 

the relation of I and You, finds itself in sociology, 

which in its Anglo-American form is essentially an 

ousting of essential thought. When man becomes the 

substance of being-as-history, but by no means the 

substance of the being of all things existent, then 

history is continuously distorted. Man as a historical 

substance is preserved only in the connection with the 

orientation to the truth of being of all things existent. 

Man, in his own essence, is able to truly be if he retains 

the capacity to think originally and at the origin of his 

being, which calls for poetization and for such a 

thought that is able to respond to, and therefore to 

correspond to, the being of all things existent. 

4 CONCLUSION 

To summarize what has been said, let us note: the 

transformation of truth into the right and the authentic 

determines the historical fabric of all subsequent 

metaphysical thinking. If we comprehend the 

historical context of the establishment of connections 

and transformation of relations between the 

understanding of being and truth in the sphere of 

classical Greek philosophy, in the horizon of 

medieval thought, and then in the claims of new 

European metaphysics, in this kind of historical and 

philosophical comprehension it will be quite obvious 

that in the thought of K. Marx and F. Nietzsche, the 

truth finds its essence in authenticity, in its already 

final fulfillment, and against metaphysics as such, 

thought turns to the understanding of truth and 

goodness in the unquestionable claim of justice. The 

problem of truth in Nietzsche's philosophy is 

comprehensively analyzed by R.L. Kochnev in his 

study (Kochnev, 2020). It is necessary to underline 

that for Nietzsche the true is also the right. The right 

not in terms of grammar and spelling, but in the sense 

that the right corresponds to comprehending reality as 

such. Reason is meant to be fit into reality in order to 

have its basis in it and to find in this reality the 

guarantee of rightness and the kind of orientation that 

ensures its activeness and effectiveness. Truth is 

already inseparable from self-assertion. It is 

something that always comes from above. It is 

thereby a demand and a command. The possibility of 

self-assertion is only fulfilled if we remain in the role 

of the demanding master, as Hegel said.  And the 

relation of mastery may appear in the most varied 

forms. For a Christian, the "master" is God. In the 

modern period, the "master" is "reason", then "world 

spirit" and later "will to power" in Nietzsche's 

philosophy. Already in Marx's social thought, aimed 

at the revolutionary transformation of society, the 

necessity of the proletariat dictatorship is proclaimed 

in order to establish justice, i.e. the truth of man’s 

being. The Roman essence of truth, in the sense of 

rightness and justice, receives its fulfillment in the 

contemporary epoch in the project of the construction 

of a world state. This is exactly the fundamental form 

of the will to power. The essence of what is right finds 

its destination in justice, which, according to 

Nietzsche, is the will in its quest to perpetuate a 

substantive power relation. The Roman veritas 

became "justice", which is essentially inherent only 

in the will to power. The circle of the essence of truth, 

comprehended metaphysically, is thereby narrowed.  

The Greek understanding of truth in the sense of 

unconcealability is eliminated. The Roman veritas, 

which unfolds as rectitudo and justitia, that is as 

rightsness and justice, has eliminated the essence of 

the Greek truth. Both the "Renaissance" and the 

"Romantic" belong to the Roman origin, as well as 

everything that is now essential and contemporary. 

The true is elevated to the absolute spirit in Hegel's 

metaphysics and to the will to power in Nietzsche's 

metaphysics. But thus in this kind of articulation it is 

deprived of its essential element and becomes 

technical. The language becomes a means of storage 

and transfer of information, submerging into the 

sphere of dominance of subjectivity. Subjectivity is 

understood in the sense that man himself establishes 

the laws and orders. This subjectivity is objective but 



not ontological. The emptying of the language 

undermines moral responsibility, becoming a threat to 

man’s being itself. The language that lost its 

ontological dimension becomes a means of 

domination and subjugation of the world of things. 

This is why it is important for man to be in demand 

by being itself, that is, to have an ontological 

dimension, to preserve his essential identity as the 

truth of man’s being. 
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