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Abstract:  The purpose of the study is to analyze the current challenges of digitalization and to determine the alternative 

that the liturgical service of the Orthodox Church represents. The following methods were used in this study: 

analysis, abstraction, axiomatization, observation, description. Digitalization is becoming not just a technical 

way of presenting information, but has flooded all spheres of society - economy, medicine, education and 

even parenting. This radically changed the social environment of human habitation, brought with it both new 

benefits and completely new threats.  As a result of the research of the heritage of prot. Alexander Schmemann 

was found to have carried out a large-scale synthesis in the field of liturgical theology. In understanding the 

meaning of the sacred rites, following the Eastern Christian tradition, he actualizes it in the context of the 

modern era, removing from the divine service a touch of "museality", the appearance of purely historical 

theatricality, showing its living effectiveness and creative transformative force for a secular culture 

disoriented in its foundations. It was concluded that the liturgical service of the Orthodox Church as the 

highest manifestation of love for God and neighbors is the main counteraction against the depersonalizing 

factors that digitalization brings with it. The relevance of this work is due to the abrupt increase in the level 

of digitalization of all aspects and spheres of social life in connection with the COVID-19 pandemic, which 

sharply posed the problem of modern man's understanding of himself as such and the implementation of 

civilizational choice in accordance with this understanding. The solution of the problem begins not at the 

social, but at the personal level of each of us. 

1 INTRODUCTION 

And the Eucharist, like an eternal noon, lasts 

O. Mandelstam 

And for a low life there were numbers, 

As domestic, harnessed cattle 

N. Gumilev 

The Renaissance era marked the beginning of 

secularization – the exit of culture from the vaults of 

the Church. Outside its vaults, science developed in 
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Modern times, giving rise at a certain stage to a fetish 

of progress, which is supposedly able to solve the 

main problems of humanity.  

By the time of the beginning of the third 

millennium, the changes that have occurred with man 

and civilization as a whole have become very 

significant, so that in relation to modern society, 

definitions such as "risk society" are now used, its 

properties such as fluidity and plasticity are noticed. 
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This leads to a high degree of uncertainty, the 

impossibility of forecasting and long-term planning.  

The general overview will present us with the 

following picture: 

The fact was the transition to electronic platforms 

of life support systems of society: economy, 

education, healthcare, etc.  

At the macro-social level, the researchers note that 

"Digitalization, on the one hand, acts as a unifying 

and integrating principle, on the other hand, causes 

even greater fractures in society and generates new 

forms of inequality and segregation" (Lisenkova, 

2018). 

2 MATERIALS AND METHODS 

The topic of digitalization of modern society is 

considered in detail in the following works: 

Akhmedov R.M., Eriashvili N.D. "On some aspects 

of digitalization of religious activity in modern 

society" (Ahmedov, Jeriashvili, 2021); Gordeeva 

E.V., Muradyan Sh.G., Zhazhoyan A.S. 

"Digitalization in education" (Gordeeva, Muradjan, 

Zhazhojan, 2021); Koveshnikova E.N., Pakhomova 

S.V. "Phenomenology of screen pedagogy through 

the prism of philosophical aspects of culture" 

(Koveshnikova, Pahomova, 2018); Lisenkova A.A. 

"Challenges and opportunities of the digital age: 

socio-cultural aspect" (Lisenkova, 2018); Spirova 

E.M. "Apotheosis of the impersonal in digital reality" 

(Spirova, 2020); Tulchinsky, G. L. "Homo Digitalis 

and identity: transformation, challenges and a request 

for a unique self" (Tul'chinskij, 2021); Hulin, V. G., 

Chernova G. V. "Digitalization and its impact on the 

Russian economy and society: advantages, 

challenges, threats and risks" (Halin, Chernova, 

2018). 

 The theme of the liturgical celebration of the 

Orthodox Church are considered in Archpriest 

Alexander Schmemann "Worship in a secular age" 

and "the World as sacrament." 

The following methods were used in this study: 

analysis, abstraction, axiomatization, observation, 

description. 

3 RESULTS 

Studying the works on liturgics of different epochs, 

its eastern and western reflection, comprehending his 

own experience of worship, prot. Alexander 

Schmeman carried out a large-scale synthesis in the 

field of liturgical theology. In understanding the 

meaning of the sacred rites, following the Eastern 

Christian tradition, he actualizes it in the context of 

the modern era, removing from the divine service a 

touch of "museality", the appearance of purely 

historical theatricality, showing its living 

effectiveness and creative transformative force for a 

secular culture disoriented in its foundations. 

4 DISCUSSION 

One of the manifestations of digitalization is "Big 

Data" - the accumulation and use of large amounts of 

statistical information. In this regard, the following 

problem fields attract attention: 

1. the increase in the volume of statistical 

information lags behind the ability to analyze it and 

draw conclusions. Decisions, especially important at 

the macro level, cannot be made solely on the basis of 

statistics - it requires the inclusion of human-

dimensional aspects of analysis, such as moral 

beliefs, personal experience, intuition, creative, 

aesthetic and cultural components, etc.; 

2. the use of large information arrays of "Big 

Data" changes the type, way of thinking and makes it 

difficult to switch the focus of attention from the 

macro-social level to the personal one (Spirova, 

2020); 

3. the technical problem of information carriers, 

which must have enormous storage capacities for 

data; the problem of their obsolescence and the 

resulting problem of reading information;  

4. the accumulation of volumes of information can 

lead to a crisis in its processing, and this, in turn, 

generates risks of failures in the operation of not only 

production complexes, but also life support systems 

of cities, medical institutions, coordination centers of 

aviation lines, etc.; 

In the field of information, the challenges are: 

1. an excessively increased volume of information 

flows requiring technical support by means of 

communication; 

2. high speed of information dissemination (an 

example of this is the "viral" distribution of content); 

3. special risks of modern society are associated 

with the presence of false information, "fakes" - 

which is a new way of conducting information wars, 

political provocations leading to the destabilization of 

society, undermining the authority of the authorities 

or the Church, undermining moral foundations, 

devaluation of family values and much more – this 

situation poses the problem of verifying information 

and the level of its expertise, and also requires special 
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vigilance of society in relation to the system of 

education of the younger generation;  

4. the issue of information security has become an 

important aspect of society's life: the paradox is both 

the high level of protection of personal data and 

personal information and its absence (hacking, 

fraudulent actions, technical failures, etc.). The 

convenience of using platforms storing personal data 

(banking, public services, etc.) is opposed by the 

possibility of incorrect use of this data; 

5. it seems as if another change of the language 

and cultural code is taking place: we communicate in 

the language of "emojis", "gifs", "memes", etc., the 

meaning of which can be read by those who 

understand this code, who have a key to it. The 

ongoing semantic shift in itself is an important field 

for research, as it generates completely new ways of 

self-identification, changes in communicative norms 

and personal deformations;  

As we can see, the most significant risks are 

anthropological. 

The format of human existence in the social space, 

the way or "mode" of human existence in society and 

the world is changing, in parallel with the change in 

the image of the surrounding reality. The speed of 

these changes is increasing, they occur faster than a 

person is able to comprehend and realize them. And 

because of this, their comprehension becomes more 

and more critically necessary. But the old criteria 

often don't work. 

The attitude towards man as a mechanism, which 

in the XVII century generated only explanatory 

models, has now led to the idea that it can and should 

be improved, edited, replacing individual modules. 

Indeed, in the field of medicine, the means to 

compensate for the limited opportunities of people 

with disabilities are invaluable. But at the same time, 

transhumanism has already become a factor of 

modern reality: genome editing, artificial 

insemination, gender reassignment, prostheses and 

artificially created organs, etc. Cyborgization, the 

connection of man and machine, so vividly expressed 

by the modern culture of cyberpunk, is also part of 

our reality.  

There were also significant risks of a new lifestyle 

for the physical, mental and mental health of a person:  

1. the formation of dependence on gadgets and 

social networks; 

2. blurring the boundary between "real" and 

virtual reality, often perceived as more real, more 

attractive - this leads to personality deformation, 

weakens its social activity; 

3. formalization, reduction of communicative 

forms in the network leads to great difficulties in 

building interpersonal relationships, creating 

families, forming socially responsible behavior - this 

creates communication problems, poor development 

of so-called "flexible skills" (soft skills). 

Of course, all of the above is only a very small 

part of those – both good and dangerous - 

consequences that the newest information age brings 

with it.  

Of course, the picture will not be complete if the 

benefits and great achievements of civilization are not 

indicated. But if you look back at its recent history, 

you can see that the increasing technical power has 

enormously increased the number of victims of 

military and technotronic disasters and the risks of 

civilizational failures.   

The obvious antinomianism of technological 

progress, which brings with it both the benefits of 

comfort and security, as well as new and still 

unknown threats, turns our eyes to the very person on 

whom the fruits of technoglobalism depend. And 

man, and humanity, which survived the 

anthropological crisis in the twentieth century, passed 

through the collective experience of Auschwitz and 

Hiroshima, has already ceased to be the guarantor of 

history – it is no longer able to reproduce traditional 

social structures after catastrophes and even keep in 

the old (that is, in the Christian) ethical framework.  

The Christian anthropology, which proceeds from 

the godlike nature of man, reveals the most deeply the 

theme of man. The so-called theocentric 

anthropological paradigm builds an anthropological 

discourse based on the biblical fact of the creation of 

man "in the image of God." By virtue of this basic 

property, a person has a natural and personal 

beginning in himself (like the natural and hypostatic 

beginning of the Prototype). With this approach, it 

becomes clear that technology, no matter how 

complex it may be, is a continuation of the natural 

principle – it increases a person's physical capabilities 

– his vigilance, speed of movement, productivity, 

communication, etc. and it refers to the natural 

principle in man. It is more correct to raise the 

question of what happens to the person at the same 

time, because it is the person who uses the fruits of 

technological progress for evil or for good. 

The question of technology has already been 

raised in philosophy. M. Heidegger introduced a 

special term - "becoming", describing the essence of 

modern technology, characterizing the consumer 

approach to nature.  This attitude also determined the 

whole warehouse of New European science: "The 

natural science way of representation explores nature 

as a calculable system of forces" (Hajdegger, 1993). 

This attitude to nature is sharply different from the 
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ancient one, when it was considered as "τννη", which 

was associated not only with craft, but also with high 

art and fine art - and from the saving peasant attitude. 

The unprecedented scale of such consumerism, 

multiplied by the continuously increasing scientific 

and technical power, has led to the current situation 

when technology no longer serves man, but man 

"faithfully" serves the technical colossus. One can 

offer various explanatory models of the situation, but 

it is obvious that it is the fruit of a secular culture. And 

secularism, as a factor of a person's social existence, 

is already a personal state, which is always a 

consequence of certain thoughts, states of the soul 

that may contain self-destructive attitudes for a 

person.  

The Eastern Christian spiritual tradition, 

Orthodoxy, contains resources capable of resisting 

the main challenges of digital civilization and, above 

all, in the sphere of a person's personal existence. Let 

us turn to the legacy of one of the greatest theologians 

of our time – Protopresbyter Alexander Schmeman 

(1921 – 1983), whose ministry is connected with both 

Europe and America. His recommendations are truly 

creative, non-trivial and effective. 

Prot. Alexander Schmeman gives his 

interpretation of secularism: "Secularism, in my 

opinion, is, first of all, the denial of worship, worship" 

(Shmeman, 2015). He regards secularism as false 

teaching, heresy – but heresy directed not against 

God, but rather anthropological: "basically, this is 

heresy in relation to man. This is the denial of man as 

a being who worships God - homo adorans, for whom 

worship is the main act that simultaneously defines 

his human nature and forms it" (Shmeman, 2015).  At 

the same time, he also claims that "secularism is in no 

way the same as atheism" (Shmeman, 2015). 

Divine service, being a place of human 

communion with God and, at the same time, self-

revelation of the world, is also the pinnacle of human 

knowledge (Shmeman, 2015). At the same time, 

Christian worship is fundamentally different from 

"worship in general" as a universal phenomenon for 

the human race. The uniqueness of Christian worship 

lies in its foundation on the event of the Incarnation 

of God: "The Word flesh was"; as well as on the Cross 

and Resurrection. "The liturgy of the Church is 

cosmic, that is, presupposes the creation of everything 

in Christ, is always historical, that is, presupposes all 

times in Christ, it is also eschatological, that is, in it 

we become true participants in the coming Kingdom. 

... Worship ... is a reality with cosmic, historical and 

eschatological dimensions" (Shmeman, 2015). 

The ancestral vice of secularism is "the greatest 

heresy of our time" (Shmeman, 2015), according to 

Prot. Alexander Schmeman, – not at all in the denial 

of God or worship, but in his denial of the 

sacramentality of man and the world, the exclusion of 

the possibility of simultaneously being a real symbol 

and a symbolic reality. But while Christians, who are 

ready to agree "with this century," rush to rationally 

interpret the life of the Church as "socially useful", 

"improving the climate in society" or "preserving 

cultural heritage," secularism itself has entered a 

crisis and is cracking. The postsecular paradigm turns 

out to be more flexible. It provides an opportunity to 

abandon hasty attempts to adapt to the secular world. 

As prot writes. Alexander: "What we need is the 

rediscovery of the true meaning and power of 

worship, and this means the disclosure of its cosmic, 

ecclesiological and eschatological dimensions and 

content" (Shmeman, 2015). In his work "The World 

as a Sacrament", he suggests a way of such disclosure, 

approaching this topic from the side of the world. The 

gospel provides the basis for two opposite 

interpretations of the world. According to the first of 

them, the world is an object of Divine care: "God so 

loved the world that He gave his only begotten Son" 

(John 3:16) – the world must be transformed and 

saved. The second position dictates: "Do not love the 

world, nor what is in the world: who loves the world, 

there is no love of the Father in him. For all that is in 

the world, the lust of the flesh, the lust of the eyes, 

and the pride of life, is not of the Father, but of this 

world" - such a warning is contained in the First 

Conciliar Epistle of St. John the Theologian (1 John 

2:15-16). Prot. Alexander calls for a synthesis of 

these two positions, because "whenever insisting on 

choosing where synthesis or reconciliation is 

necessary, we risk being heretics ... to combine both 

principles in a living synthesis means to define a 

Christian attitude to the world" (Shmeman, 2015). He 

finds this synthesis on the way of perceiving the 

world as a Mystery. The basis for such a sacramental 

perception of the world can be found in the Book of 

Genesis. God, who created the world, gives it as a gift 

to man as food and drink. Cultivated by man, the 

world must be transformed and returned to God. 

During the Liturgy, this is symbolically 

accomplished: bread and wine – the extremely simple 

things of our world - are brought to God and 

transformed into Body and Blood, while preserving 

their natural properties. In this transition across the 

line separating our world from the world above, bread 

and wine are not just fruits of the earth, but symbols 

representing the Universe: "our offering in the 

Eucharist in the consciousness of the Church is an 

offering not only of two simple things, but also of our 

whole world, our whole life in all its dimensions" 
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(Shmeman, 2015). The world here appears as the 

substance of the Sacrament, the priest represents the 

entire human race. At the moment of the Liturgy, 

when the Body is broken and the Blood is poured out 

– at the moment of the greatest tragedy - we suddenly 

hear a song of praise, celebration and rejoicing "Holy, 

holy, holy is the Lord of Hosts, fill heaven and earth 

with Your glory." In this climax, according to prot. 

Alexander, "the whole truth about the world is 

revealed and becomes visible ... the desired synthesis 

is realized in Christ's offering, in mortal suffering and 

in the final victory of Christ" (Shmeman, 2015). 

Thus, in the Liturgy, the only opportunity is realized 

to combine in one moment and in one action the 

whole truth about God, the world and man. And not 

only that. But, according to Fr. Alexander, "this 

everyday world of ours will remain incomprehensible 

and unmanageable until we see it in a sacramental 

light, that is, in Christ" (Shmeman, 2015).  Purified 

by Christ's sacrifice, the world regains its lost 

perfection - through the fall of Adam - and can again 

be characterized as "very good". 

A. Schmeman, in his understanding of the Divine 

Liturgy, shifts the emphasis from "the night he was 

betrayed," that is, from the tragic aspect of Christ's 

sacrifice, to the theme of thanksgiving, as central to 

the Eucharist. Such a transfer is justified by the gospel 

text: "And gave thanks, and brake it ... and gave unto 

them" (Luke 22:19). Then he points out that "before 

sin, human life was Eucharistic, for the "Eucharist" is 

the only relationship between God and man that ... 

transforms the created state of man, which is a state 

of complete dependence, that is, slavery. When 

dependence is experienced as the "Eucharist", that is, 

as love, thanksgiving, worship, it ceases to be 

dependence; now it is the relation of freedom, when 

God is the content of life. The Eucharist is thus a 

unique state of sinlessness; Adam and Eve had it" 

(Shmeman, 2015). Prot. Alexander believes that 

original sin was "the loss of the Eucharistic state, ... 

the loss of life in love and communion with God. ... 

and salvation cannot be anything other than the re-

creation of life as the "Eucharist". It was recreated in 

Christ" (Shmeman, 2015). We see that the theology 

of prot. Schmemann, placing the main emphasis on 

the Eucharist, centering the entire Christian life, 

becomes truly Eucharistic. 

5 CONCLUSION 

Thus, all the so-called "challenges" of information or 

digital civilization will not pose a danger, but "Like 

domestic, harnessed cattle " from the famous poem by 

Nikolai Gumilev will turn into a great human power 

for solving environmental, industrial, medical, 

informational, educational tasks - if priorities are 

correctly set, the most important of which are 

relations with God, with neighbor and with the world. 

All this is built not on the social, but on the personal 

level of each of us. So, the civilizational choice is 

ours. 
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